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PREFACE

“The Saiva Siddhanta is the most elaborate,
influential and undoubtedly the most intrinsically
valuable of all the religions of India”

Dr, G. U. Fope.

Saiva Siddanta denotes a complete system of
philosophical thought concerning the mnature and
relationship of God, Souls, and the Universe and of the
religious practice, whereby souls attain salvation.
Saivam is derived from Sivam (the blissful Lord) and
Siddhanta means the conclusion of conclusions. The
Saiva Siddhanta is often simply referred to as
Siddhantawn. It is both a philosophy and a
religion. Iis claims to truth are based not only on
the revealed nature of its scriptures but also on reason
and the personal realization of a long line of Saiva
Seers. Saiva religion is universal and treats both of
Paxja.pa;ksha.m and Supaksham. The worship of Siva
is from time immeMorial and is beyond our research.

Saiva Siddhanta is a revealed religion. From
the orthodox saiva point of view, its scriptures are
the Vedas and the twenty eight Sivagamas. Thevaram,
Thiruvachakam etc., of Pannira Thirumurai are sacred
scriptures in Tamil.

'The authoritative books in Tamil on the philosophy
of Saiva Siddhanta are the Fourteen Sastras. This
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publication “Irupa Irupahtu” is one of the fourteen
sastras mentioned above. "The author is St. Arulnandi
Sivachariar of l'iruthuraiyur. He is the second in the
Holy line of Pura-santhanacharyas.

“Irupa Irupahtu’ contains twenty stanzas, ten in
Venba Metre and ten in Agaval Metre. The significance
of a Guru and the different ways of grace
he bestows are well impressed upon in the invocation
stanza itsell. The knowledge of God 'can only
be secured by the grace of the Guru and not by any
other means. If one does worship - his gracious
Gura, as the Para-Brahmam, as Para-Sivam and
Pars-gnana, and as all the manifestations of Hara.
then Guru becoming God Himself will convert the
desciple into His Form by means of tonch, - thought,
and sight™. God appears in the form of man - Guru -
to redeem the befitting souls. The author identifies -
his Guru- Meikanta with  God and as such to see
him is to see God and become one with Him.

To help the readers to comprehend the high
lights of the work, I shall touch upon the followmg
pointsi—

God is immanent in all nature and in man and
yet is untainted and transcendent and without Whose
will and power neither evolution nor salvation is
possible. God’s touch is necessary to finally emancipate .
the soul. He is ever present in the soul, as ghee in

*Modes of initiation,



uf-a0-uf seps Cofe Faumdad

| GGapiss gy ewih |
 8—0—46 & @uLriIGapsih sl GuHD .



S@éslerw uribners swwyr g8ero
2d-ug wHT & 5HPSTOTID

ub-eo-uh s Cada erangibups usoraiu &ndsdr




vil

" milk. After the Guru’s touch, Akamya will not rise
and th: body will perish as darkness before light.
The aftinity of matter and Anavamala etc., with
souls is eternal like the verdigris in copper and husk
and bran etc., in rice, and can be removed. It is
Achiy, Jatam or not intélligent like the soul and the
soul’s intelligence is of a different plane from that of God.
Being pure chit. God knows no limitation, and
obstruction, and His full and undivided presence is
felt in the least of the least and the great of the
great. As 5t Meikanta points out. man and his Karma
act and react, attracted to each other, as a piece of
iron is by a magnet. But both would be lifeless
ut for the Supreme power of God acting on them
both. It is only when we renounce all, family, wife,
friends and glittering things of this vain world, which
are, as if it were delusion so transitory and so elusive,
that God gives Himself wholly to us and St. Manicka-
vachaka asks who is the better in the bargain, “Thou
gavest Thyself to me and took me unto Thyself, Oh
Sankara, who is the cleverer of the two ?”” The released
soul alone is entitled to eternal Bliss.

Mention may be made that copy-right of all the .
works by my esteemed friend late Mr. J. M. Nalla- *
swami Pillai, B. A., B. L., and some .works of Srj
A. Iswaramurthi Pillai, son of my old friend and scholar
Sri Arumukam Pillai of Pettai, has been obtained by
His- Holiness late Sri-la-Sri Shanmuka Desika
Gnana Sambanda Paramacharya Swamigal, 24th
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_in desceat of the Dharmapuram Adhinam. It is
pleasing to mnote that in this edition the Tamil
}portion is from Sri Iswaramurthi Pillai's work and
. the English portion is the translation of Iate .Mr.
Nallaswamy Pillai.

The present Head of the illustrious Mutt of
Dharmapuram and his immediate predecessor have
gensed for the publication of numerous works in Tamil.
His Holiness Sri-la-Sri Subramanya Desika Gnana
Sambanda Paramacharya Swamigal the cultivator
and promoter of classical. religious, and secular education
has begun the publication of Inglish translations of rare .
works in Saiva Siddhanta also. ‘

This publication is made on the occasion of
the Second Anniversary of His Holiness Sri-ia-Sri
Shanmulka Desika Gnana Sembandha Paramacharya
Swamigal onWednesday the 28th May, 1947 (&#iar
85 giga B @usTREPHSH &F-LDBTGT ). :

On behalf of the Public and on my ‘own
behalf, I express my deep debt of gratitude to the:
- Present Maha Sannidhanam for graciously allowing
me to contribute my mite in writing this preface.

!

“?\‘lﬂf{‘f&l‘aﬁhﬂm" P. C. Punnaivananatha Mudallar,
~ayavaram, Senior Professor in Tamil

25—5—1947. & Vice Principal “Oriental College”
Dharmapuram Adhinam,
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The third Eye and Throat of shining
blue concealed
To rid the ills of man on earth did come

Meikantan of Tiruvennainallur.

To see him once will make God and
seer one.
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NOTES

God appears as man to save the souls of men in
the order of Sakalars. His grace is manifested otherwise
to the orders of Pralayakalars and Vijnanakalars. The
author identifies His Guru Meikantan with God; and as
such to see him is to see God and become one with Him.
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2. How did Pasa cover the soul when God is the
Soul of souls ?

Like unto the Sun on wide earth -

Oh Meikanta Deva of Vennai

Me who is shut up in darkness

Thou didst lift up and plunge in Bliss
One question I long prayed to put
Thou didst stand as one with myself
How did ignorance cover me ?

If mala’s connection, Thou sayst,
Then Thou didst stand apart from me,
If otherwise then wonder it is,

As Thou art the foe of untruth.
And Thou will not deserve the names

The Pure, Amalan and 'Jyoti
The Ever Free and Supreme of supreme.
If Thou lightest my soul apart
Then Thy Presence in all and my
Union with Thee will be impaired,
Oh Lord! The Truth of Devaram
That Thou art air and earth and fire
And the rest will not be a fact.
Therefore Thou be pleased to declare
If T am one with Thee or not.
Don’t be displeased, as I am stupid.
- “You err; we as guru do note
“Who is fit and is not”’ Thou sayst. .
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If unfit, T can’t understand
If fully fit, then Thy teaching
Will not be needed by me, Sir,
If my fitness brings Thee to me,
It cannot as it is Jata;
If not, then it cannot be true
That Thou hast non equal to Thee.
The Triple Mala is Jata,
The soul from youth to old doth change;
- . And Thou art Pure; to whom is it
- Maturity doth come indeed? .
- If this be theriding of Pasa
When in man knowledge doth arise,
Then do I forget sure enough
That there is none to equal Thee
If I rid myself of Pasa
Or Pasa rids itself of me, -
Then there is no need for Thy Reign.
But it can’t be, as the saying is
he [ “Who can see if k€ is not shown”
' “ Then know what Truth The King did
v hear
*The ways of God’s grace are endless
Endless is His glory if told,
So don’t ask.”
NOTES

This brings out in & series of most puzzling ques-
tions, how God is immanent in all nature and In man
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and yet is untainted and transcendent, and without VLose
'Will and Power no evolution and salvation is possible.

The refsrence in the last lines is to the famous lines
in St, Jnanasambantha’s Devaram sung before the great
Pandyan King whom he cured of his fever.

g Jas pf wirento uf geor B g Quier
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2, Pasu Lakshna.

As I am united to Jnan and Ajnan
Please ponder will and deign to enlighten
How if 1 am Jnana or Ajnana

So that I can understand without doubt

..
NOTES

The Answer is that the Soulis neither the one nor
-the other but it is chitachit or saf2sat and in union
with both, and becoming one with Pasa in bandha, and
one with God in Moksha.
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4. Pasa Liakshna

Of the Triple mala, their guna

1f shown—Vikalpa, Sankalpa
Krodha, Moba, Murderous intent
Vishada, Madha and Arish
These eight belong to Anava
Ajnan, Asatyam, illusion
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Moha and its concealment

Marcharya and Bhaya, these seven
To Maya belonged Thou didst declare.
Motion lying down, and Punya

And Papa, and getting rid

Of bonds, and abuse of others, .
These six are Karma’s attributes

All these ne’er leaving, do guide me

- Kach its own way and do become

My very self, and not allowed

- To have my own way, Oh my Lord

Of Vennai Town girt by Pennar.
Thou didst take name and form ?f and
place.

And rid me of my name and form,
Oh Thou chief Jewel of Saivas
And True to the Truthful ! Thou sayst,
The Triple Mala is Jata ;
Perhaps there was some slight mistake
<1t is Jata sure, but active becomes
“When united to you” If so,
My clothes and things don’t change

- when worn
“It acts like poison and the like”
If so, It must leave us when its
Effects are over ; nor could it
Reach us, and we would not go near.
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And Thou will not unite us two,
As Thou art Ninmala. If said
The vnion is natural,

Then it will'never leave us at all.
Remove my doubts, and do explain
How Pasa became attached to me
O Lord without end or beginning !

NOTES

The connection of matter and Anavamala &c.,
with us is eternal like the rust in copper and husk
-and bran &e., in rice, and can be removed. It s
Achit, Jata or nct intelligent like the Soul. Bat _the™
the Soul’s intelligence is of a different plane from
that of God.

Vikalpa means distinction; Sankalpa, proposing;
Krodha, anger; Moha, desire; Vishada, sorrow; Madhas,
-egoism; Aiusha, frivolity; Ajnana is mistaking one thing
for another; Maecharya, enmity; Bhaya, fear.
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Before Thy Grace this darkness cannot
stand.
I have no eye ; how did I know this then.
Oa Father, crowned with garlands fine,
Oh King
Of Vennai Town, deign to remove my
doubts.

NOTES

The soul has no intelligence of its own; . e., it is
not self-luminous, like the eye itself, which can see in
the light of the Sun or in lamp light, and is covered by
darkness also; no darkness can dim the self-luminousness
of the Lord. Though the Pancharatra system insists
on the anutwam of the soul, yet itis surprising it calls
the soul and God seif-luminous (swayam-prakasa) at
the same time, and attempt is made to'prove it by a
syllogism  (Vide Yafindra Mata Dipikc, p- 120,
A. Govindacharya Swamin’s translation). If so, we should
have to seek for another definition of Swayemprakasa.

“It is by nature blissful (or essentially joyous); but
infected by environment (upadhi), falls into migration,”
(vide Y atindra Mata Dipika, p. 120) and yet this is
self-luminousness.
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The answer to the riddle propounded in the text is
that the soul does nol perceive its bondage so long it is
in bondage. It is only when it get rids of it, it under-
stands by way of inference. As Saint Umapathi beauti-
fully puts it in his Téruvarutpayan (Light of Grace),
that the earthly darkness though it veils our eye shows
itself, but Anava when covering us does not even show
itself.
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With thy consort Whose face is like the

, A moon
To grant me bliss, In Vennai Thou
didst rise
And fill my heart and make it bright
and show

To me Thy endless Nature and mine own.
And so, if my own truth and greatness 'am.
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To state, Oh Lord; to the ends of this
earth,

I did stand as the all of what I knew.

And yet, Oh Chief, my whole in senses low

Was meraed and sore confused five
states I gained.

Leaving, I died, and gained new birth,

, weigh well.
If my presence in all, or my being merged
In body, or sojourns in hell or Heaven

Which of these three is my true state
say Lord.

If out of nothing nothing comes is true
Then same cannot be small and great
‘ at once.
If this to souls in dwelling in elephant
And ant be compared, this of body is
True, not of intelligent soul. If said
The soul doth cognise as per body it
gained
This ean 't be, as then I should know
from where
‘I left in long long succession from yore.
Being the least of least and greatest of
great
Is privilege Thine and not mine, Oh Lord

Ever sweet to me, be pleased to answer
me.
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NOTES

The truth is as stated by the author himself in his
other work, the soul is neither Anu nor Vibhu in the
true sense of these words, but its omnipresence extends
to the whole of the particular thing it is united to at the
time, on account of its nature of becoming one with
whatever it is united to, which doctrine is no where sef
forth in any of the ordinary schools. In union with the
body, though limited by the body. it is all over it, and
its intelligence though perfect of its kind and pure. finds
play only so far as allowed by the particular body it
dwells in. In union with God also, it becomes one with
God, as a drop of ink dropped into a tumbler of water
spreads through and through the whole body of water in
the tumbler, and would even spread and spread in the
whole body of the ocean water when dropped in it. The
intelligence (Chaitanyam}j of the soul and intelligence of
God, though called by the same name. have nothing in
common and belong altogether to different planes or
centres. The author of Yatindramata Dipika and his
forbears have been evidently misled by this verbal
resemblance in propounding the syllogism, and in
making the Intelligence of God and that of man the
same and self-luminous. But if the theory of Saivites
as to the nature of the Deity of YatinfGramata Dipika
be accepted. then it will stand to reason that the intelli-
gence of this Deity and the soul should be the same.
The difficulties of the Vaishnava philosophy and system
often lie connected with the particular Personality of God
which they have set up as their ideal, as for instance for
their fondness for the term Saguna.

Being Pure Chit, God knows no limitation and
obstruction and His full and undivided Presence is felt
in the least of the least and the greatest of the great.
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The five states are Jagra, Svapna, Sushupti,
Turiyam and Turiyatitam, and the next verse has refe.
rence to this.

Qurfis Jagms ooy Guer d&rmn(F)

@uisger sieTGh 2wy - QAs555(5)
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#ré@rn, Qeriuersd, &wi8, sius, siurfsse
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Slagemgsor Sepuwrafalty, geroran sredsr 9 9Can®
whp Jasemsselp Irlafiviey. Zs5Ca, Y& Frs8
riams Quisrp wpp Husersslerys Qsfags alug?

Of ‘these five states when I stand in

the first
The other four I do forget and could
Not know even when I try to recollect.
Oh Meykanda deva, how then these states?

Kl
NOTES

These states are endured by the soul owing to the
change effected in the physical body itself, and the
passage could not be understood directly but only by
inference.
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Whatsproof is there that I exist, O Truth
Of Vennai girt by Pennar That didst show
In Human form to make my sinful self
Thy slave, Oh Rudra Pasupatﬂs\

1f by going through avasthas, I am knewn
I do not know each and get rid of it.

If this change be due to Time and the
rest,



Quur U
Then I need not the help of Mal and
Brahn:
One organ does not know the other one.

If truth is known, one organ knows not
the rest.

“Jata, They are; To self is action due.”
If so, I must know how I act on thum
Enjoy and with the organs I do join

Even when the organs are all joined, I
can

Perceive through only one sense at a time.
Nor do T know how they ;cease . in union.
If said, I have no self-intelligence

And understood with Thine, Thou hast
become

My organ, and Thy greatness will be lost

Then I am Brahm, I need no Lord like
7 Thee.
Hear me Oh Father ! Oh my King !

As in my presence, my own sense is
' nought
I could know neither myself nor Thyself,
Nor could I know in union with Thee,
Oh my rare Help; my Eye, The God of
Gods
Ocean of grace, how did I know myself?
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NOTES

‘What proof is there that I subsist 2 In union with
the senses and higher organs in Bandbha I become
merged in them, identify myself with them, and lose my
sense of identity. In union with God \jtse]f, I cannot
be conscious of myself nor of God. Is it not because of
this that Buddhists and agnostics, and crypto-Buddhists
-and idealists have denied the separate existence of the
soul? Neither in Bandha nor in Moksha, can the soul
perceive itself or God with object consciousness and if
is'only when this consciousness is lost and God-con-
-sciousness is obtained the Sivanubhavam can be gained.
In any state of object consciousness there is dualitys
-and with dnality, God-consciousness cannot be attained
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Oh Sea of Bliss, Sugarcane of Vennai
My Eye ! when I was merged in Muladar
In body, which are tatvas which gave .
light ?
And united to which did I gain light ?
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- NOTES

See for detailed explanation in Siddhiyar, as to how
the tatvas are united to the soul and how they influence-
the soul's progress at all stages. But for its evolution
through this body composed of the tatvas, Pasatchaya
eannot be secured, and they act like the fuller’s earth,
itself dirt, in cleansing dirt.

The Hindu idealists pursue the same steps as the
Siddhantis in distinguishing a spirit or sou! or chaitan-
yam from the body and other material environments,
and proceed straitaway to identify it with the supreme
gpirit, simply because similar names are used here “and
there without noting the decided way in which they are
distingnished by the use of such terms as Isa and Anisa,
Atma and Paramatma, and Purusha and Paramapurusha,
and Jiva and Deva; and they are spoken of as two
dwelling in the same cave.
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When I attained Karmasamya, Thou
didst
Remove my Mala and enter my heart
Through grace. If so, Oh Desika, who
didst
Remove my Triple darkness, I should gain
The High estate of becoming one with
Thee
Without being ever separated from Thee.
If stated, Thou wert not in me ere this
Through presence of Triple Mala, then
. Lord,
Freedom from evil, Thy lotus-foot not ’
. gained
I become rooted still in its strong-hold.
1f one endures according to Prarabdha
And Akamiya will not rise, if stated so,
Then Triple Mala won’t cease till body
lasts.
Then further gain and gain of Maya form.
Without balance in works, one can’t
gain Thee,
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~ This ancient Dharma will hold good no
- more.

Thou didst stand in my heart or Thou
didst not
This Mala perished or this happened not

What shall I say? Say which of them

is true
Oh Lord of Vennai rich with watered fields

Oh Meykandan, who assumed form with
hands

And feet to root out of me my misdeeds
‘Who’s free from sin, whose throat with

poison’s dark
Whe is my faultless Guru.

NOTES

God’s touch is necessary to finally emancipate the
soul. He is ever present in the soul, as ghee in milk,
or the sun before a blindiman. After the Guru’s
touch, Akamiya will not rise and the body will perish as
darkness before light.
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My intelligence in Thee, why then

It is by mala bound Oh Vennai’s Truth.

Tt in Thee, I won’t merge in this; To both

Cant hold; How am I then both Oh my
Lord.

NOTES

The question is that though the soul’s intelligence,
will etc., cannot find play except in the Presence of God,
and as such is entirely dependent on Him, how does
the mala affect the soul at all ? The answer is that the
soul becomes one with whatever it is united to, and
the Lord is ever in Advaita union with souland its
bhanda, and actuates them both and. so that the soul
can perform Karma and gain experience and gradually
attain Karmasamya ; when the soul’s impurity and
connection thereto is thus removed, by its, undying love
and God’s grace, then will it rest eternally in Bliss (8iva).
The eye though in the presence of the sun cannot see,
when covered by cataract, and the cataract itself has to
mature before it can be removed by the surgeon’s lancet.
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Oh Thou Meykandadevat That didst rise
In the world and grant me wisdom old
‘ and make
My heart of lotus bloom and quarters eight
Enshine, by lifting sure the darkness’s
shroud
Oh Flawless ambrosia Oh Rock of Good.
How’s it Thou dwell’st in me at times
and leav’st
“I dwell in you when you think of Me, not
When you dont. This My nature is”
Thou say’st,
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. Then servant at my call Thou dost become
Thy omnipresent nature Thou dost lose.

1f said Thou with Thy shoulders eight,
three eyed,

Art present everywhere and yet Supreme
And T do unite with Thee and return,

Then it is as good as those from heat
foot-sore

Who do leave after rest again again
‘U{nder the ornate shade of trees which have

No like nor hate (for those same
travellers),

Thou dost shine when I think (though
inseparate) ?
If in that state pitying my lowly self,
Thou didst appear to me and veiled become
This’ gainst Thy gracious Nature, Lord,
will go,
More, word will pass they that gained
Thee have births,
And few will be the Jnanis in this world.
So if Thou think’st my questions fit
and wouldst
My doubts remove, then grace such
answers which
Will satisfy me, Oh That passeth speech.
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| NOTES

Our mind is mostly in an objective condition; but
can rise to a pure subjective condition. So we can sink
ourselves in God, and yet after a time return to ourselves.
And God is one with us and different from us as mind
(p-I@i 2 gyw), and sun and eye, and soul and soul’s
sense. And yet he is far away from those who do not
love Him and yet at hand to his Bhaktas. In all these
three ways, which is in fact one, as the commentators
point out, is the soul standing in union and apart

from God.

The following Hymn from Devaram is quoted by
the commentator which is too fine to be lost, and which
we could not {race in the existing collections.
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The Touch of song speech the taste of Fruit He is
And gushes into me and gladness gives.

If thought He comes in me, if not, He leaves

This is the nature of God as in me.

The last two lines are what our author evidemtiy
quotes, and the first two are thus expanded by St.
Meykandan to illustrate God’s omnipresence and
Adwaita nature.
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Like that of tune in song and taste in fruit

It is everywhere Our gracious Liord, His Foot
This Adwaita, the rare Vedas, do say

Is not one but Adwaita if is alone.
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Though Thou art past all knowing by
my sense
Thouswert pleased to grant me these
organs all,
True God! The body born along with me,
As real and otherwise Thou didst me show
This is like tree cut down by the cowherd.

NOTES

The body and senses were given to the Soul for
it to work out its Karma, as the l_amp-light in darkness.
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When Our Lord appeared as Gurn in our own guise,
to redeem us, by showing that we are not this body and
senses and these latter are unreal as a phantasm, then
this lamp light and darkness all vanished into nothing-
ness before this Jnana Surya. This unreality is on
account of its transitoriness, and its vanishing is its
losing its power to affect us without the entity itself
being destroyed, and our author uses the expression
elsewhere ‘wrurCs seres8 urli s’

“smﬁ,@sﬁ;__‘g'; Qanen P m s fuQuer pPs@srmEsTSd
wemiGHi 2r%nQuen o aneral aeBsoalLe.’
* For an instant it appears and.lasts and dies the
next instant.
Knowing this, worship ye Hara with oneness of heart,
He will make you the worshipped of the Gods. ”
‘arparegwius @& weIeas Saxeww’
““ This life is a delusion. This (body) will be reduced
to earth for sure. ”
gar pQercr sa2er o evar
aarQ@sbansr @srar f0aCar’
« T am here to-day and not to morrow
Oh why was I born at all. "’
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Removed were my bonds! Lo, I reached
Thy Foot.
- Oh Lord so sweet who dwell’st in
* Heaven of Grace.
And who didst teach I was Thyself,
Self-gained,
Me who thought T was different from
Thee!
By the twin karma what am I to know?
If good and bad resulting from those acts
Of mind and body and speech they are
deemed,
These acts die instant and aren’t worth
a grain.
Non-conscient is cause and effect the same,
How then do they affect me so at all?
Tf due to me, the actions wont follow
And I wont act to merit Yama’s wrath.
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And thy own doing, there will nothing be..
If Thou dost make me eat and store

For future use, then for Yama no use.

If You both act, one is enough for me,

No two are needed so; Thy Lordship’s
. gone..
But thine is Grace past measurement
by speech.
What’s aught will never cease, nor aught
Come out of naught ; whatever is will be.

As this is true, one’s stock enjoyed,
there wont

Be further need; while eating, seed arise

Then will my thought alone induce Thy
Grace!

There isn’t need for rule that we must
give alms.

How then do Karma and Karma bhanda

That distress me so bad arise at all ?

Do please unfold to me Oh Siva Lord!

NOTES
The text which we have translated as
“ Who didst teach I was Myself, self-gained
Me who thought I was different from Thee " is:

‘Cal per ﬂ@iﬁ el wrer@up
Caprarw sam. Quisan._ Csa’,
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This riddle which is at the foundation of the
Biddhanta, very few are able to comprehend. In verse 18,
the statement ig made sarer ww sraywri aarlarlar @sd &
B 2euyin erer s S5.5, 7

“ His grace and Self shining alone

And my low self, fully destroyed,

And granting knowledge of me and self.
"And in verse 20,
* X eegrapd derp oyEd %oy
RET P ST QI ST
QT b @) T Qo @) SMwe)
searer & Qupenw snésr eousmn
earar & Qu@ens aeawirn e fs
g% TEGS s S 6t Py
wrar T e s@a s’

{See lines 8 to 12 of the translation).
St. Meykandan states the puzzle in two verses.

- eaelee sgQararafl Qe sar el srar
Qaaymalear Calp Qe pwaveer,

5850 sreir Pleir e aror 56 g g6y grew
68 & ol g0 oarma Folv—isR 5 mwen
Do s oiufer 6 el s Qe wri
sullermpw FEQT S,

The state of the union of the soul in Muk#i is
called Oneness; but this oneness has to be distinguished
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from the Oneness of Iikatmavadins. While the two
unite, if the individuality of the one persists there cam
be no real union. If one perishes altogether, the union -
ig meaningless. .If all is God, there is no one to atbain
raukti. If anything other than God is postulated, Hig.
supremacy will suffer. How is the difficulty to be got
over ? The soul has to die, and yet to live to partake
of the eternal bliss. The death here is of the soul’s
individuality,. Karmic -Ego, Abankara, Anava, his
objective knowledge and consciousness, which must
perish or be merged completely, and the soul’s persona-
lity will subsist free and unencumbered and feel the:
‘bliss or Swanubhava or Sivanubhava.

aswri §ardn @l gp.&er 6 eIt
Qurswrig gremal%n 55 Qurpilleyer — & &wru
2.6 o7 & ar & @@y .

This is true Oneness, even in the language of
grammarians as we have pointed out elsewhere. This
is what saves our True Vedic and Agamic Philosophy
from degenerating into pure Pantheism. As Mr.
Armstrong observes, we shrink from Pantheism, noyg
from dread of losing the Physical Universe in God buf
from dread of losing ourselves in God, as Pantheism
only becomes deadly to vigorous religion and morality
when it makes man’s soul, man’s self, a portion of
“God. We can understand our author’s repeated
statements, e oSerme®, and e leTysSE S ‘my_se!f
destroyed,” ‘myself gained’. This gaining of our true:
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self, this preservation of our persorality is what is
implied in the statement “@s8ley e sETR”,
and does not mean the preservation of 7ripudi Jnana
or the conscious perception of seer and seen, the
knowledge of Jnatha, Jneya, and Jnana. For how is
such a consciousness possible when self is destroyed,
and Tatbodha is lost.

Even the monism according to Western Idealists
or Psychologists is not the absolute monism as under-
stood by Indian Idealists. 'What they call one is the
merging together of the subject and object, and they
assert this can never be separated. @ This 1is the
$Siddhanti's Adwaita or Ananya. In an article in the
Monist (Jan. 1913), on Fichte’s conception of God,
the writer sets forth some of his conceptions. The
all-embracing ideal is the ideal of unity, and all human
effort can be regarded as a striving for unity and that
all intellectual endeavour is an effort to bring about a
harmony of subject and object, that when you seek to
know anything, you try to make yourself one with it.

“Really to know the nature of something other
than yourself means to bring yourself into such intimate
relations with it that you may almost be said fo have

become one with it. Furthermore, Fichte says, you
" try to effect this harmony by subordinating yourself,
asit were, to the object. If you would know an object,
you must submit yourself to it, must follow its leadings,
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must stn/ yourself in it. In putting vthe matter thus,
Fichte is not doing justice to that more active aspect of
the knowing process in which we prescribe. conditions
for nature, in our experiments, and ask leading questions
of her. But even here our activity is preliminary to the
more submissive attitude that Fichte is describing. In
experiment we arrange, indeed, the conditions under
which we are to observe but in the observing itself we
must lay outside our preconceived notions of what we
are to see, must become for the time a mere seeing:
must—in a highly significant sense—lose ourseclves
in the object.

“Thus in at least two senses we may say that the
search for knowledge is a search for unity. But the
quest of unity is characteristic of other aspects of life
besides that of intellectual endeavour. All that we
ordinarily call the practical life of man, as Fichte also
points out, is dominated by the effort to bring about a
harmony of subject and object. In this case, however,
he tells us, we achieve the harmony by compelling the
object to conform to the subject. ‘Whenever yon
attempt to secure any practical results in the outside
world, what you are really trying to do is to compel
that which is not yourself—some external object, some
force of nature, the will of another individual—to
conform to your will, to become a medium for the
realization of your purpose. Now, the purpose that you
wish to see accomplished is, for the time being, yourself;
and when you try to realize it through any external
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m+&78 whitsoever. you are trying to bring a not—yourself
into azrcement with yourself, to effect the harmony of
si:Djeci and object by making the object conform itself
to the subject.

“Yet again, when we look at the esthetic side of
1ife, we see the same striving to realize the ideal of unity.
And this is true both of the creation and of the apprecia-
tion of works of art. The artist seeks to mould his
objective material—words, tone, colour, whatever it may
be—inio the form which shall express his purpose, seeks,
that is, to make the object conform to the subject. On
the other hand, the ideal of the appreciation of ari, as
,distinguished from its creation, is the losing of the
subject in the object. . The sense of me and not me
disappears ; the so~] becomes one with the beautiful
object-”’

" Our favourite illnstration has all along been a
person whose whole soul is absorbed in listening to
music. (We have used the simile of the cool-bath in
Sivajnanabothay p. 107),  The sense of me and mine
or coansciousness is lost bui feeling is present, and the
latter will become more and more intense, as conscious-
ness is lowered more and more. All pleasure will be
lost when one begins to think that the music is good or
bad, as consciousness is introduced. = See also *The
paper on Advaita in my ‘Studies’.

The arguments against the doctrine of karma could
not be put more forcibly than in this verse,



42 Bmur BrUcs s

The acts of the mind, body and speech are what
result in Papam and Punyam, and though they may
appear to be evanescent, they induce other acts and
results, and desire and Vasana are strengthened and these
bind us more and more (Karma bhanda), though these
acts may be said to be non-intelligent ; and the Karmic
Liaw is under the guidance and confrol of the supreme
Law of Siva. Of coanrse, man always attempts to choose
and chooses the good in preference to the bad, and would
avoid the unpleasant and evil if possible, but unfortu-
nately his }udcment clouded by Anava is always wrong.
So, man is en;o’ed not to eat the fruit himself but obey
God’s Law and dedicate all his acts and thoughts to
God, when this karma and karma-bhacda cease
altogether, and Karma Samya (B@S 2 Q@Quadiy) 1s.
attained.

1arerIoEEy PFwes 10 Sy GSHr il AU (PO o
Buraraigm gi1Car Gur s sCur - wWieT Fele
ZaB®) gisril yiowed F6 N AT 5T

BazaBen wr GE3ar CHi. @
®

Qsiigedlr srensla Henwre)s sgyuawT GO
sea s, geror galloaus sresCa Curld GPé@won?
saeg, Bempalar el ew e uTajiGr (REss
Qsi@iures? @oaere da%w wilesr sSensres yever
Cursaser e s riGluC ger?

Oh King! with Jotus hands which hold the deer,
Who dwellest in High-Walled Vennainallur
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Will past karma attach themselves to me
Or I go out to unite with karma ?
And Thou doth not join me and karma
_ both?
What need is there for Thy Pure Grace,
. Oh Lord!

NOTES

As St. Meykandan points out, man and his karma
act and react, attracted to each other as a piece of iron
is by a magnet. DBut both would be lifeless but for the
Supreme Power of God acting on them both.
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QT &G LD thar uptd BT &G & ayal
Qere gy @ ey QFiinyes QFw g
weveays B wayib 6T WevF LbH %S5l
w8 p wroH Gopeydeon e s
Greeps BFFuptd 1oT W S F 5 '
s@aySar pigslearT RV &I
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usgs@ear % Qaewrwle sarwsFleu wyer  rsE
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Qsr@sss svwsmss soriummlar 5@ swoliy
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-

I speak no sense being confused in mind,
The duty of the great is to remain
Unruffied in explaining one’s sore doubts.
If it is myself that unites with Thy Self
The Nature rare transcends man’s speech
and thought.
The body with seven Dhatus and nine
holes
Inside which pouring me and keeping
- bound
Without escape, and freeing me of it,
Inducest Thou my Will and Jnan and act
This Thy skill is a wonder great indeed.
The good and bad that follow as result
Of my own thoughts and words and acts,
. knows’t Thou;
And yet without transgression of law’s
bounds
Without excess or shortness and fitting
The place and time, Thou makest me eat
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Impartially, and hence Just art Thou
named.
The acts of the wise men are not confused
The acts of the unwise are sure confused.
The Karmic acts which fill throagh all
Adhwas
And do flow over, Thou didst remove and
cleanse. -
What was it then that was removea
' when I
In evil and good balanced did become ?
The acts done here whom then do they
affect?
If me, they can have no true power over
, sure.
If not, is not protecting virtue greatness
. Thine ?
Oh apple of my eye, my soul’s true soul ;
The King of Vennai, Meykandadeva !
Do favour me that Grace whereby, in this
Distressful frame, karma I might endure.

NOTES

The soul is ever in union with God, though .t

eannot comprehend Him in his bound condition, he
becomes one with God as a salt crystal in a tumbler of

water,
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The seven Dhatus are nerves, bones, brain, muscle,
skin, blood and semen; the nine holes are the two ears,
two eyes and two nostuls with the organs of excretion
and mouth-

The adhwas meaning literally paths comprise
mantra, Varna, Pada, Bhuvana, Tattwa and Xals,
which are higher evolutes of subtle matter, through
which the soul has to ascend, after eating the fruits of
karma, through all these ascents.

By means of the Dikshas. the Guru purifies these
adhwas by adhwa and kala Chodana and cleanses the
soul. And the pupil asks ‘if Mala Vimochana is
effected by the Guru, what is the necessity for attain-
ing karma samya. The answersis that though he:
attains karma samiya, the cleansing cannot be perfected
without the gnru’s touch. The further question asked
as to what remains to be eaten even after the Guru’s
touch. It is Prarabdha that remains till the body lasts,
But to the Jivan mukta who has dedicated all his acts
&c., to God, this Bhoga becomes God’s Bhoga itself,
‘Compare the verse in Unmeinerivilakkam ‘‘urssisor
Qe Sy euo &e.”  The pupil would insinuate if he had
yet to enjoy Prarabdha even after the Gum touch,
God’s Justice would be affected.

@&fr_,g')@@@l_bq Carererd @Lo68 Sy M DIFwe Ser
wpmuiser derGeraBer inri1ssauiid - & Dpb
Gl & Buir Bt eaw 2 wi Gouasr Qe i Bev QT T a
&afl g Fi0gis Qararamuis Gsr, T e
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Quis @58 Quargydramy sy dGsSerp advery anar
wrésepw Hpowlu, Radrrb@@aler wiskLaa. sy,
Sjaer QuSSITWIZEEHEE WODPETH IpsINT OLEe856S
Qaefliu’ @w SpBarmer. &G gar?

To make them serve, to some Thou
show’st the way;
The rest are in Thy toils. Those dead to-
self
By Thy Eye’s Flash, to them Thou givest
Thy seif
To others art concealed Why Oh My Lord

Full crowned with Honeyed cassia

of Vennai.

NOTES

All are God's children, and yet some receive His -
favours and others are wallowing in death and birth,
This inequality is the subject of discussion in this
stanza. This is apparently so. His grace is acting
on all; but each individual’s karma and2desert do noé
fit him to receive the Grace of God in full. It is those
matured souls that can deserve His Final grace. It is
by our own self will, we shut out God, Who is ever
with us and in us.

Gsred Qerew L aur gyow grGs
grem srawey urQarars Qsraf GO
Quirdiemw QuiiQuerd Lz p ouLg R
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Qsnex panar. @ grar pQla, yeruwCurgw Falurssh
dpsgw. ey, gerwr Qaergyw Qurmgerw . Gw ofwrs
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are .

My birth’s real reason not perceived,

The earth’s great Lord I thought I was.

Untruth for truth I did mistake;

The earth’s vain things I sought, not Him

In me He was concealed yet moved

With me. And what concealed myself

And Him, the sense of I and mine

He did perceive and follow me

In bodies, births and in worlds all,

Entering when I did and leaving when
o " I left

And endless fruit to me did cause

According te law and without

His leaving me, He did become

My own servant and see the play

Of my births and returns and stand

One with myself my Father Lo !

Filled with o’er-flowing Love He did

In the Town of Grace appear and show
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- How His Great Joy can be deserved
And can desicoy all world’s untruth.
He bore the name Meykandanath
So that all sea girt world may know
And soared over me in Him Concealed.
His Grace and Self shining alone
And my low self fully destroyed
And granting knowledge of me and self
His actionlessness and my own
Want of all Power, Xe showed, my Lord
What Wonder This in me does raise !

NOTES

This shows how God is ever with us, in sakala
and suddha, ever working for our good$ as suits our
condition. He follows us so close everywhere and
anticipates and answers our wants and wishes that the
author calls him a servant.

‘ And St. Si'ndara called God his friend (/b(iho was
with him even in his mischiefs. And yet how God
soars high above al! transcendent, covering us fully in
Him, merging us in His Glory and Bliss. The destruc-
tion fully of man’s low individuality, though his persona-
lity is fully safeguarded has to be particularly noted.
This the author points out in several places. There is
complete subordination even in mukti; .and the soul is
alone capable of enjoying the unspeakable Bliss and ig
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not entitled to any other powers of the Lord. God is
actionless, as there is nothing objective to Him and He
has no attachment; and man can neither know mnor
act unless actuated by a higher power, as a consonant
by a vowel. It is when the soul recognises fully his
powerlessness and submits his will to God and surren-
ders, his egoity will be destroyed.

ST Sows svdermpp Cular s
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Me who am sinking in Dharm and Adharm
The Lord fwhose throat did swallow

" poison dark

From the black sea, Swetavana of Vennar

In my own Form He came and saved with

Grace..

NOTES

The self that is surrendered by the soul, the Tafa-
bhoda or Ahankara or Anava is the best offering of
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food (Naiveidyam) (‘s0Curss saerd& solszen@’)
to Ged, and this is the food which inducing both Papam
(Adharma) and Punyam (Dharma) acts as a poison. The
poison therefore when we transfer it to the Golden orb
-of the Sun (as in the IRig Veda Hymn), Hiranmaya
Siva-surya. Bhargas, this showers ambrosia on us
(W@ p gdiss Sledpww@uw), while this poison has no
effect on God Himself as He is Caer@ser Caerri-rems,
Wevreir” (having no likes nor dislikes).
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Who is the One with them who did give
up
Relations, parents, wife, and everything
else
Who is far from them who are not like
' “them,
Who has no end nor any beginning,
He did appear and my evil mind control
Fixed firm, and held, my darkness and
light lost;
Without His entering me nor my leaving.
Pas
By entering Him. In that state of being
One
Which is not one, not dual nor neither,
When though He did not give His
. greatness all,
I did gain all the greatness which I could;
And He gave me not fimself but me too
And end-less joy out of His sea of Bliss;
And filled me in and out ever inseparate
And showed me such rare magnanimity
And granted me the lotus of His Foot
He is The Lord who is my King and Chief
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Of Vennai girt by Pennar of great Floods,
And Meykandadeva, protector sure,
Whose Temple is His Grace. He is the
One

Eye of all souls in this world that

A destroyed
All my mala, when I Him did approach.

yetes ‘

It is only when we renounce all, family, wifes
friends and glittering things of this vain world, which
are, as if it were mere delusion so transitory and so
elusive, that God gives Himself wholly to us; and
St. Manickavachaka asks who is the better for the
bargain.

“g5 g e serlars Qaraw L@ ger peir et &
sisrr giQsrCar F&ri”

“Thou gavest Thyself to me, and took me unto
Thyself “
Oh Sankara, who is the cleverer of the two.”

As we are always in God, there is no question of
His coming to us;our going to Him. The adwaita which
is described as the state of Oneness, as the oneness of
vowel and consonants, is further defined by his famous
Phrase “ger@rarwe, Qravirsros gorndran® dermer
w0&”, neither one, nor two nor neither.
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The released soul is alone entitled to eternal Bliss
and not to God’s Powers of creation &c. as we have
already pointed ont. This is clearly enunciated in the
-concluding Sutras of Badarayana. ‘2digrgnw Qarsua
Qurarflaps@ apf 535" (Siddhiyar) ‘g@errewgsear.’ His
‘Grace or Sakti is the Temple wherein He dwells.
This is the Parama, Vyoma, Parama Akas, Chitakas,
Paramalaya of the upanishats, identical with the
Supreme Jnana Sakti lw;ho is said to be Siva’s Sarira
also. He dwells in Her, and She dwells in Him; and
the Soul dwells in them Both, and Both dwell.in the
soul. This is the mystery of mysteries,

(e e wir @er per 5@ @hE @ w
e e wrer sBejer & W55
29Quer sRejer G)redHw :
Q@livs’
The mistress dwells in midmost of Thyself

Within the mistress centred dwellest Thou
Midst of Thy Servant if Ye Both do dwell.

i —(Dr. G. U. Pope)

Hail to bur Saint Arul Nandi!

L4
IRY
i
[N AR aWs



a
D BT 55 Fomrsrfwri CErgGSrib -

wUQurefiedr mifluied Ly spilwsdur
AT G Apen pQava Beu i irs
QI Haur & 514 6rfl 6or Mmodr t.o‘;um@@mfr@mw
Qupayen i & 5 B papedr @r‘?@v
eeLruadlil wir U g@)m @ G B g
& mrevmis spafi 19 m fr.r@)rei;(ga) -
@QuUaliQuirt Q@ arils Hruiny- Qs Q6 % 9 (HeT
m;%rﬁ@mair @&wr & mrer Qur paf.

Q



o
@BUT B

HpoL |y ApGer GoafuiG s

&7 Gmr Quuwii @ @F@pD
I Swesrey s gsardser gror_@ 1924
. G s nouBing* 1944
2 B P saTnIs N 1927
3 Smapadraurul p 17T eih 1927
V4 @Rugrigsour§ sFarfiu s 1927
vE Bigrig dFsun 1928
6 enlrgrw ok 1928
7 amemIflru sEgifens 1930
8 DarygFear tonlw 1930
9 BmuuBsupt LUGEETSETapD A 1930
10  ssussiiom 1930
1! GreTFbUsSE GGITL QN _L.&IPLD, }
sEPraer wrivuin § 1930
12 S@oawr ol yaTew i 1930
/18 Parenss8urg Froth 1931
14 Qorr_saswrinigrenrg FL_&i- ) 1981
15 evsor serwrs US55 1932
16 Salurssryi 1952

» Gesmemibe@iy 1936



T G

17
18

19
“20
21

22

23
/24

pe
o7
Va8

V29
30
31
32
33

SOy s g Gar Gaefui@ger

Guwr. a@aph,
Raunlrasrssst L _dm 1932
” HramerpuBog® 1939

Q.16 ~6U Gl LOET F518 FTer G Fer 15 & Lier }
urigit Carg@rd uri_ H g @ 1983
SBELGS P Lymewr b 1938
eHrarFfeng 1984
WsH BeFwn @ DyayujL_er 1934
o daurarss FUpgF b 1935
LG0T L. IT F (L LoGooll B e amou 1937
@i gog e ih® 1987
Agwuys Qeduy’ Garama o.a 5yt ar 19387
B me@anur DS FwnSaws a;oc’sesm 1937
Rofle?® a1 5 1938
By pleoiire & iy » 1939
- @ram_rn DRy 1941
UF LG LrF GOSTaIE* 1940
b ~w-105 QaucsrerGg@ar srarwenf wriv* 1940
BLyuar GS0Denind & SS D - 1940
S g8 P mausad® 1941

Wb (FGEETETF DG S Faur 10s enler v

3 ougeur pith Hev Liras g maenh § 1941

g Gavarrer Caruier Caueuryib Fapliysp* 1941
BBSQsTam L G0 Gresud SFLr BL_aT

UGl } 1941

Gm&dwssaw sruei o6 iear § mb 1941

Bwés s Gesauryd Beugysp* - 1941

Boeanur Doy g gary b Hwair Fseb
Boogsp*§ 1944
v e ofl (5% @ Geuearies Lygmewr b . 1941



@
V40

/41

42

43

44
v 45

V46
Va7
48
- 49
V50
51
/52
53
V54

55
V56
vE7

58

59

60

61

62

smwyy gFer Qaeliui@ser V m

Quuwr a@ass
PgsT55 s af @aFL_ 1941

srean sM5Srptypys53suTr S )
. SrlGuws | 1941
YFFTETLT S FOUT T I 1941
% FrowmbuBiay® 1943
Smeuwur OIS ST OT I 1941
Brewrrd uioy® 1943
17,3 a;udp'mawf':uu' Bmesu s rapd } :
s3graddQaamruraw | 1941

swwyy ZBah Guiisr Te @;grmg}
iwsrer® Loyopssaerer § 1941
Hauyggra? F* 1941
oFar ml L roral P 1941
SmisL gy 2.er GOy uLF 1941
BSmiur_evser* 1942
QIBTWST HSUNSET 1942
Sar|fs sgoauger 1942
QuuisawL_ FrgFri apawwd™ 1942
& D&Y Foaugeor p” 1943
‘ﬁ@m/ﬂ farsaw (eerwier) 1943

(@sow_nb vy K5 )
Swaur eyt srerwentiuri apaaph usarep® 1943
Favsr aweelrdy apeaps 2.@guyb® 1943
Y ET )Y 1943
GG svagorp”® 1943
S DEDSG STV D 1943
Soyeaa s sewaugerp* 1943
Bmas_gi ggaaurorm® 1943
yerafigss Cawni s sguarary® 1943



*

Gremr

63
64
65
766

87
V68
769
70
71
72
73
74
75
76
27
78
79
80
81
82
83
-84
85
86
87
/88
/89
90

swwey s Ba QaaiuiBGaer

Guuwsi & e
SGLUNESTEr Sager o® 1943
uggnem® Y& wei 1943

YSyouisurdser yrrewn SSdemguyan® 1944
Quiisan LTS SSSTHE 10&T 5T B

SBupd DS B HETST rﬂabbéﬁsdr*} 1944
PaagrearBurs &5 rés._ Hos* 1944
ST FLLILST UPEBY GGreTIT * 1945
PanSrasrem ( gm@w@mrg?@uwruq:_ar) 1945
smoyr yBar srofdowl yssstuly. 1945

yor ol 55 &Baani & HHULSSBSET 1945
uessraugenr g CargPymser® 1945
Rsburs ss SHULS S ESET 1945
W sEeepiss FouG-LT 1445
Bolasors PGILFSHBET - 1945
Bu@sevarde FaplLFsn 1945
PossPourdng SoUIUFEmEeT 1945
BEsreryis ForiuSsuser ” 1945
SoLYT gBar ulapwsSaeirer 1945
QEFTOT LTS S5l BSED 1945
SwBusProuereiis PBLUSSL . 1945
Bws sG55 DolSamnsss 1945
SmomsaEGYy S FHUILFsHS6T 1945
BmaCarelied 5 S@HLLFsnser 1945
SwmEsL- QTS FOHULFsusSar 1945
SaussTarSur g (guReQurfgIuwidy) 1945
Gerwcaurs af gy guo* 1945
Swtn* 1945
2 BSPITESL* 1945

BsEswsE* 1945



s r g Sor GesellufBser @

&7 6o Q@uui L
91 sasisayy o f 59y ’
: (Boyaarpol usLu s § 1946
VQE B Liws (mBadwr JRuwi i ye_ar)*1946
98 QgerFEapevdvari?e Famiugsid 1946
94 b e mer Buluraar 1946
\ @ rewrrib LBy - 1946
95 Bmssddsarapt g HLuBsmaer 1946
96 s@uwuyr 8ol ur_sri @i wal Gae * 1946
9?7 S@eseCacds FmruF s - 1946
98 SGesaFuwri 1546
99 Lsrifs oG smaer® 1946
100 $wsCasrwiars FmiuBsmasr 1946
101 BmeSmsT TS FHLLS S BiseT ' 1946
102 Smserwissri_®s DoLuFsnaer 1946
103 F@lueeneatdFsrd B 5 Eniser 1946
F04 Bmloies s B HptinHb 1946
§05 Eenypd FmAsri_@Lier el g FHmiu e 1946
106 BwyQaewrur, @arig g5af, o ewraw @508 )
meg@@w Grom (SIuwi oy _ar)* } 1946
107 @5@&@7(9@&@@1<5mga@) 1946
7108  Smapdoiiure Bpliy ' _ 1948
/109  apsBdseuiBuamr (oA ) 1946
7410 WBCss8rib (SWPHord iy )* 1946
111 m_grgssan* . 1946

/12 o ewenbeSondmib* ¥

( omBoQur fQuuwi L 67 ) 1948
113 @méaaw @i Bsruie Sl Ga 1948
114 QGgrg@swaser - 1946
116 @mrerert Hopig DHoLuBsmsar 1948



G

& emr
116
117
118
119
120
121
122
i23
124
© 125

26
127
128
129
130
131
132

138

Swwyr 81 Qaefif@s6r

Quuwi
SmEsoL_apy.g FHUUFsELL
SoluSurtg FeluSesn*
Smafer s g Py Femser ™
Bodear SyTs PoLORImSET £
BBYSmITG FouFangen *
BpasL QT wurarg FGOUS S msen *
wryyrs Sougsaser
S@tGTs BmuuFsn”
Bmuyar st g FmliuSsmser*
Bmoyamalyis FouluFSsmser™
BGSSBILTE PHLIFSDT
eawafur®*
Bnlauerais sy § FHLiLPsuser™
Saser BiPsran uriy & FHUUFsL*
STyt s SoluFsn*
BoeppSurs Sawiussnser
Bmesn T F UGS BTWE)T LyyTewr ¥

(g 5700 Lur_eser adiflleemyuL_ 6r)

Bamwen @Bl g Fwpliu P& &6

j

QU@agDd
1946
1946
1946
1946
1946
1946
1946
1946
1946
1946
1946
1947
1947
1947
1947
1947

1947
1947

¥ QL wIsl ST A MHIAUFID B GTTAT, Hov

QUTET P 56T DS CHZMUMSTMEIRAN 0  NMmL_&@b,

IS —



	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_01
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_01-a
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_02
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_03
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_03-a
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_04
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_05
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_06
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_07
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_08
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_09
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_10
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_11
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_12
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_13
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_14
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_15
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_16
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_17
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_18
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_19
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_20
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_21
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_22
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_23
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_24
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_25
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_26
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_27
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_28
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_29
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_30
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_31
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_32
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_33
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_34
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_35
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_36
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_37
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_38
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_39
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_40
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_41
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_42
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_43
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_44
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_45
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_46
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_47
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_48
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_49
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_50
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_51
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_52
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_53
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_54
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_55
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_56
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_57
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_58
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_59
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_60
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_61
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_62
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_63
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_64
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_65
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_66
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_67
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_68
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_69
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_70
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_71
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_72
	T 560IRUBHA IRUBADHU (AANGILA MOZHI PEYARPUDAN)_Page_73

